The politics of the colonial and post-colonial text
In a wider sense, it was not the Bible only but the written word itself that was at issue for the colonised, conscious that they were playing a catch up game. sent into the world in both the historical documents and fiction of the colonial powers by presenting the experience of the colonised, as the empire "writes back".3 This contest of words is not unlike the military struggle that preceded it. Not only did the colonising powers have superior arms for the conquest of land; they also enjoyed control of the written word and the dissemination of information, to record and con struct the history of their colonial enterprise in their own terms. For the colonised to appropriate this weapon and contest the record is to repossess the land in cultural terms, to restore history and identity to their people and -to use Ngugi's term -to decolonise the minds of those who had been subject to foreign cultural domination. "the whiteman came to the country, clutching the book of God in both hands, a magic witness that the whiteman was a messenger from the Lord" (Grain: 11). For the illiterate villagers, the "magic witness" of the "book of God" lends divine authority to the messenger. The whiteman reads from this book what is the heart of the Gospel: "The whiteman spoke of the love that passeth understanding. Greater Love hath no man than this, he read from the little black book, than a man lay down his life for his friends" (Grain: 12). The misquotation is just one of Ngugi's many reminders of the un reliability of the written record. The spirit of sacrificial love in the words quoted is betrayed when just after this we read, "Soon people saw that the whiteman had imperceptibly acquired more land to meet the growing 4 Henceforth referred to as Grain.
needs of his position" (Grain: 12). So begins the struggle for land as well as for the hearts and minds of the people. The "whiteman" is referred to in the singular throughout. Ngugi has said that the missionary and the settler were seen as one, because "while the European settler robbed people of their land and the products of their sweat, the missionaries robbed them of their soul. Thus was the African body and soul bartered for thirty pieces of silver and the promise of a European heaven".5 A reminder of this betrayal is found in a popular saying that the Mubia (missionaries) told the people to shut their eyes in prayer, "and when they opened their eyes, their land was taken" (Ngugi, 1972:33). The peasants find that the missionaries have been followed by soldiers, "a long line of other red strangers who carried, not the Bible, but the sword" (Grain. 12). The seamless progression from the spreading of the Gospel to the appropriation of land, imperialism and the subjugation of the population places the Bible and its message in an invidious position. By the time the British Empire has been established in Kenya, the Christian gospel has already been used to justify land appropriation under the "hand of the Christian woman whose protecting shadow now bestrode both land and sea" (Grain: 12, 13). In a article written in 1993, Ngugi had already criticised the contradictory role of the Christian religion in the process of colonisation: "Christianity, whose basic doctrine is the equality of man, was an integral part of the colonialism which in Kenya was built on the inequality of man, and subsequent subjugation of one race by another" (quoted in Cook & Okenimpke, 1983:19). In the novel, however, the Christian ethic of sacrificial love passes almost immediately to those struggling for freedom from British rule, notably Waiyaki, legendary Gikuyu hero, whose death is mentioned immediately after the description of the advent of the missionaries and the betrayal of their message. For Ngugi, the understanding of the gospel passes to the resistance movement and is recontextualised politically. Waiyaki be comes the first Christ-like martyr, a grain of wheat, "a seed, a grain, which gave birth to a political party" (Grain: 13). The Bible is appropriated for the struggle, with the first references to the search for a Moses figure who will save his people from foreign oppression. "You who said that where two or three are gathered together, you will grant whatsoever they ask, we now beseech you with one voice, to bless the work of our hands as we till the soil and defend our freedom" (Grain: 189). Both novels belong to Ngugi's earlier period, when the faith instilled by his Christian schooling was still evident in his writings.8 His protagonist separates "eternal truth" from the cultural and political "dirt" which has obscured it, and seeks to preserve the roots of indigenous tradition. "Can the core of the Christian faith find anchor in some of these ( 
